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Alin suciu 
Göttingen Academy

A QUOTATION FROM 6 EZRA IN  
THE SERMO ASCETICUS OF  

STEPHEN THE THEBAN
This article identifies a quotation from 6 Ezra in Stephen the Theban’s  

Sermo asceticus, a fourth- or fifth-century Egyptian ascetical treatise. 
Together with P. Oxy. 1010 (c. fourth century), the quotation in Stephen’s  
Sermo asceticus represents the earliest attestation of 6 Ezra.

Le présent article met en évidence une citation de 6 Esdras dans le 
Sermo asceticus d’Etienne le Thébain, un traité ascétique égyptien du 
iv e ou v e siècle. Avec le P. Oxy. 1010 (env. iv e siècle), cette citation dans 
le Sermo asceticus représente la plus ancienne attestation de 6 Esdras.

6 Ezra is a short pseudepigraphon, which survives in the Latin Vul-
gate as chapters 15-16 of 2 Esdras, a composite writing that includes 
also 5 Ezra (= 2 Ezra 1-2) and 4 Ezra (= 2 Ezra 3-14).1 The text fea-
tures a series of oracles delivered by God to an anonymous prophet. 
The content is apocalyptic, focusing on the end of times, the punish-
ment of the sinners, and the persecution of the elect. While the recipi-
ent of the revelation remains unnamed throughout the text, it is likely 
that 6 Ezra – which originally circulated as an independent writing – 
was included by the Latin compiler in 2 Ezra precisely because it was 
attributed to the same prophet.

It is generally accepted that the author of 6 Ezra knew the New 
Testament Apocalypse of John, which implies a second-century termi-
nus post quem for the composition of the text. A theory that sprang 
from Alfred von Gutschmid says that 15:28-33 might refer to the two 
Persian campaigns led by Odaenathus, the king of Palmyra, in 262-267 
ce.2 This would push the terminus further into the second half of the 

1. See the most recent introduction and English translation in T. A. BerGren, 
“Sixth Ezra,” in R. BAucKhAm – J. R. dAVilA – A. PAnAyotoV (eds), Old Tes-
tament Pseudepigrapha. More Noncanonical Scriptures, vol. 1 (Grand Rapids,  
MI – Cambridge: Eerdmans, 2013), 483-497.

2. A. Von Gutschmid, “Die Apokalypse des Esra und ihre spätern Bearbei-
tungen,” Zeitschrift für wissenschaftlichen Theologie 3 (1860), 1-81, here 1-24. 
See also T. A. BerGren, Sixth Ezra. The Text and Origin (New York, NY – 
Oxford: Oxford University Press, 1998), 16-17 et passim; A. F. J. KliJn, “6 
Ezra 15, 28-33 and the Historical Events in the Middle of the Third Century,” 
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third century ce. Nevertheless, as 6 Ezra seems to be a Christian work 
that refers to a persecuted community, it probably cannot be dated after 
313 ce, the year when the edict of Milan was promulgated.3

The original language of the work was most likely Greek. However, 
all that remains in this language is a fragment of 15:57-59. This is 
P. Oxy. 1010, a leaf from a miniature parchment codex unearthed at 
Oxyrhynchus in Egypt and tentatively dated to the fourth century ce.4 
The only complete text of 6 Ezra is the Latin, which, as I have already 
mentioned, is included in the Vulgate version of 2 Ezra. The Latin 
version comprises two distinct recensions, a so-called “Spanish” and 
a “French” recension. While the French recension of 2 Ezra is formed 
of 5 Ezra, 4 Ezra, and 6 Ezra, the Spanish recension gives the order 
4 Ezra, 6 Ezra, and 5 Ezra. Additionally, a long passage from the Latin 
version of 6 Ezra is quoted in De excidio Britanniae, a work written 
by the sixth-century cleric Gildas. Several other references to the Latin 
version of the text are included in two liturgical works5 and in the lon-
ger version of the Apocalypse of Thomas (CANT 326).6

In this article, I shall draw attention to a hitherto unnoticed quota-
tion of 6 Ezra 16:46, featured in Stephen the Theban’s Sermo asceticus 
(CPG 8240; clavis coptica 0253), an Egyptian ascetical work written 
in the late fourth or early fifth century ce.7 Given the early date of 

in H. J. J. VAnstiPhout et al. (eds), All Those Nations… Cultural Encounters 
within and with the Near East. Studies Presented to Han Drijvers at the Occa-
sion of His Sixty-Fifth Birthday (COMERS/ICOG Communications, 2; Gronin-
gen: STYX Publications – Brill, 1999), 95-100.

3. BerGren, Sixth Ezra (cited n. 2), 132.
4. A. S. hunt (ed.), The Oxyrhynchus Papyri, vol. 7 (London: Egyptian 

Exploration Fund, 1910), 11-15. See J. VAn hAelst, Catalogue des papyrus lit-
téraires juifs et chrétiens (Papyrologie, 1; Paris: Publications de la Sorbonne, 
1976), 575 (= no. 574).

5. For possible quotations of 6 Ezra in later literature, see the introduction 
of M. R. James to R. L. Bensly, The Fourth Book of Ezra (Texts and Studies, 
3/2; Cambridge: Cambridge University Press, 1895), xlii-xliii; T. A. BerGren,  
“Christian Influence on the Transmission History of 4, 5, and 6 Ezra,” in  
J. C. VAnderKAm – W. Adler (eds), The Jewish Apocalyptic Heritage in Early 
Christianity (Compendia Rerum Iudaicarum ad Novum Testamentum. Section 3. 
Jewish Traditions in Early Christian Literature, 4; Assen – Minneapolis, MN: 
Van Gorcum – Fortress Press, 1996), 102-127, here 115.

6. C. D. wriGht, “6 Ezra and The Apocalypse of Thomas. With a Previously 
Unedited ‘Interpolated’ Text,” Apocrypha 26 (2015), 9-55.

7. On Stephen the Theban and his literary heritage, see A. suciu, “Revis-
iting the Literary Dossier of Stephen of Thebes: With Preliminary Editions of 
the Greek Redactions of the Ascetic Commandments,” Adamantius 21 (2015), 
301-325. There are two other short articles dedicated to this author, but they 
are both outdated, J. dArrouzès, “Étienne le Thébain,” in Dictionnaire de spi-
ritualité ascétique et mystique, vol. 4/2 (Paris: Beauchesne, 1961), 1525-1526; 
K. sAmir, “Stephen the Theban,” in A. S. AtiyA (ed.), The Coptic Encyclopedia, 
vol. 7 (New York: Macmillan, 1991), 2154b-2155b.
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A QUOTATION FROM 6 EZRA IN THE SERMO ASCETICUS 61

the writing in which it occurs, the quotation examined here adds a 
new piece of evidence to the circulation of 6 Ezra in late antiquity, 
constituting the first attestation of this pseudepigraphon, together with 
the Oxyrhynchus fragment. Despite its brevity, the quotation offers a 
unique window into the early transmission, reception, and interpretation 
of the Old Testament pseudepigraphon. First I will overview the con-
text in which the quotation from 6 Ezra occurs, introducing Stephen the 
Theban and offering a brief description of the Sermo asceticus. Then I 
will analyze the quotation comparing it with the parallel Latin text.

Although the figure of Stephen the Theban is shrouded in mystery, 
his Sermo asceticus enjoyed some popularity, as attested by the fact that 
it is preserved in Coptic (Sahidic),8 Greek,9 Arabic,10 Ethiopic (Gǝʿǝz),11 
and Georgian.12 Furthermore, extracts from it had been included in the 
Greek13 and Armenian14 systematic collection of the Apophthegmata 
Patrum, as well as in Arabic and Ethiopic Paterica.15 The treatise is 
formed as apodictic sententiae meant to regulate the life of solitary 
ascetics, being one of the earliest examples of the literature focused 
on the monastic cell, which became popular in Egyptian monasticism. 
Stephen represents an early tradition that found expression in Egyptian 
ascetic literature, according to which the aims of the anchoritic life, 
hesychia and apatheia, can be reached only by remaining isolated and 

8. A. suciu, “The Sermo asceticus of Stephen the Theban in Coptic,” Journal 
of Theological Studies n.s. 69 (2018), 628-673, https://doi.org/10.1093/jts/fly099.

9. É. des PlAces, “Le ‘Discours ascétique’ d’Étienne de Thèbes. Texte grec 
inédit et traduction,” Le Muséon 82 (1969), 35-59.

10. J.-M. sAuGet, “Une version arabe du ‘Sermon ascétique’ d’Étienne le 
Thébain,” Le Muséon 77 (1964), 367-406.

11. A. suciu – A. teFerA, “The Ethiopic Version of Stephen the Theban’s 
Sermo asceticus,” forthcoming in Le Muséon.

12. G. GAritte, “Le ‘Discours ascétique’ d’Étienne le Thébain en géorgien,” 
Le Muséon 83 (1970), 73-93.

13. AP/Syst III.46-47. See L. reGnAult, Les sentences des Pères du désert, 
vol. 3: Troisième recueil (Sablé-sur-Sarthe: Solesmes, 1976), 71; J.-C. Guy, Les 
apophtegmes des Pères. Collection systématique. Chapitres I-IX (Sources chré-
tiennes, 387; Paris: Les Éditions du Cerf, 1993), 177 n. 1.

14. The text was published in the Armenian Vitae Patrum, Վարք սրբոց 
հարանց եւ քաղաքավարութիւնք նոցին ըստ կրկին թարգմանութեան 
նախնեաց, vol. 1 (Venice: St Lazzaro, 1855), 560-561. Latin translation in 
L. leloir, Paterica armeniaca a P.P. Mechitaristis edita (1855) nunc latine 
reddita (CSCO, 353. Subsidia, 42; Louvain: Secrétariat du CSCO, 1974), 167 
(= 32 R, b-c); French translation in L. reGnAult, Les sentences des Pères du 
désert, vol. 2: Nouveau recueil (Sablé-sur-Sarthe: Solesmes, 19772), 255.

15. § 37 of the Sermo asceticus is attested both in Arabic and Ethiopic 
ascetic collections. For the Arabic, see J.-M. sAuGet, “Une nouvelle collection 
éthiopienne d’Apophthegmata Patrum,” Orientalia Christiana Periodica 31 
(1965), 177-182, here 182 n. 4; Ethiopic text in V. ArrAs, Geronticon (CSCO, 
476-477. Scriptores aethiopici, 79-80; Louvain: Peeters, 1986), 1: 291 (Gǝʿǝz 
text), 2: 198 (Latin translation).
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silent in the cell. This literary topos, which is broadly exploited in the 
Sermo asceticus, is routinely invoked in the Apophthegmata Patrum, 
the writings of Evagrius, Paul of Tamma, and Abba Isaiah the Ancho-
rite, as well as in the reports about the Egyptian monks provided by 
John Cassian, Palladius’ Historia lausiaca, and the anonymous Historia 
Monachorum in Aegypto.

While there is no historical document that would help us to accu-
rately establish Stephen the Theban’s floruit, it seems reasonably clear 
that his literary output cannot be placed later than the first half of the 
fifth century ce. Arguments in this regard are supplied by the fact that 
his works were revered both in the Chalcedonian and anti-Chalcedo-
nian milieux. As the writings of Stephen belong to the common literary 
heritage of the two parties, they must be placed before the schism of 
451 ce. Additional evidence for an early dating of Stephen’s literary 
output is furnished by his usage of noncanonical writings. Thus, he 
blends in the Sermo asceticus biblical sources with quotations from and 
allusions to 4 Maccabees, 1 Clement, and 6 Ezra. Such a free usage of 
noncanonical texts, which is identifiable also in the writings of other 
early Egyptian ascetic authors, like Ammonas16 and Paul of Tamma,17 is 
hard to imagine after the fifth century ce. Last but not least, the inclu-
sion of certain portions of the Sermo asceticus in the Apophthegmata 
Patrum demonstrates the importance with which the text was invested.

There is reason to believe that Stephen the Theban wrote the Sermo 
asceticus in Coptic. From this idiom, the text was translated into Greek, 
version on which are based, directly or indirectly, the Arabic, Ethiopic, 
and Georgian translations. The hypothesis of a Coptic original is sup-
ported by the quotations from 1 Clement in the Sermo asceticus.18 For 
example, at § 71, Stephen offers a direct quotation from 1 Clement 2:6, 

16. In his letters, Ammonas quotes from the Ascension of Isaiah, which 
he attributes to Elijah, and from other not yet identified apocryphal sources 
attributed to Levi; see J. tromP, “Two References to a Levi Document in an 
Epistle of Ammonas,” Novum Testamentum 39 (1997) 235-247. S. ruBenson, 
“‘As Already Translated to the Kingdom While Still in the Body’. The Trans-
formation of the Ascetic in Early Egyptian Monasticism,” in T. KArlsen seim – 
J. ØKlAnd (eds), Metamorphoses. Resurrection, Body and Transformative Prac-
tices in Early Christianity (Ekstasis. Religious Experience from Antiquity to the 
Middle Ages, 1; Berlin – New York, NY: Walter de Gruyter, 2009), 271-289, 
here 278; J. R. dAVilA, “Aramaic Levi. A New Translation and Introduction,” in 
BAucKhAm – dAVilA – PAnAyotoV (eds), Old Testament Pseudepigrapha (cited 
n. 1), 121-142, here 129.

17. Paul of Tamma referred in his writings to the Acts of Paul and The-
cla, the Apocalypse of Paul, the Acts of Andrew and Matthias, and the Physio-
logus, see A. suciu, “Sitting in the Cell: The Literary Development of an 
Ascetic Praxis in Paul of Tamma’s Writings. With an Edition of Some Hith-
erto Unknown Fragments of De Cella,” Journal of Theological Studies n.s. 68 
(2017), 141-171, here 161.

18. Argument developed in suciu, “Stephen the Theban” (cited n. 8), 638-647.
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A QUOTATION FROM 6 EZRA IN THE SERMO ASCETICUS 63

which in the Coptic version corresponds to the foot of the letter with 
the Coptic translation of Clement’s letter. On the contrary, the translator 
of the Sermo asceticus into Greek was not able to identify the source 
of the quotation and, consequently, the passage in question differs from 
the original text of 1 Clement. This can only be explained if we accept 
that the Stephen quoted from the Coptic version of 1 Clement and that 
the Greek version of the Sermo asceticus is secondary.

The most important manuscript witness of the Sermo asceticus in 
Coptic is MONB.ON, a tenth-century fragmentary parchment codex 
copied in the Fayum and donated later to the library of the White Mon-
astery in Upper Egypt.19 The quotation of 6 Ezra 16:46 appears on a 
MONB.ON fragment kept today in the Biblioteca Marciana in Venice 
as Or. 192, fol. 100.20

Sermo asceticus § 73

ⲕⲟⲩⲱϣ ⲉⲥⲱⲧⲙ̄ ⲛ̄ⲥⲁⲡⲛⲟⲩⲧⲉ· ⲡⲁϣⲏⲣⲉ· ⲛⲅ̄ⲛⲁⲟⲩⲱϣ ⲁⲛ ⲉⲥⲱⲧⲙ̄ ⲛ̄ⲥⲁⲛⲉⲕ- 
ⲟⲩⲱϣ· ⲛⲅ̄ⲥⲱⲧⲙ̄ ⲛ̄ⲥⲁⲡⲛⲟⲩⲧⲉ· ⲡⲟⲩⲱϣ ⲙ̄ⲡⲛⲟⲩⲧⲉ ⲡⲉ ϩⲁⲣⲉϩ ⲉⲛⲉϥⲉⲛⲧⲟⲗⲏ· 
ⲉⲕϣⲁⲛϩⲁⲣⲉϩ ⲅⲁⲣ ⲉⲛⲉϥⲉⲛⲧⲟⲗⲏ· ⲕⲛⲁϣⲱⲡⲉ ⲉⲟⲩⲉⲛϭⲟⲙ ⲙ̄ⲙⲟⲕ ϩⲛ̄ⲛⲉⲕϩⲃⲏⲩⲉ 
ⲧⲏⲣⲟⲩ· ⲁⲩⲱ ⲡⲉⲕϩⲱⲃ ⲛⲁϣⲱⲡⲉ ⲛ̄ⲥⲱⲧⲡ̄· ϫⲉ ⲛⲉϥⲉⲛⲧⲟⲗⲏ ⲛ̄ⲥⲉϩⲟⲣϣ̄ ⲁⲛ· 
ⲉϥⲱϣ ⲉⲃⲟⲗ ⲟⲛ ϫⲉ ⲁⲙⲏⲓⲧⲛ̄ ϣⲁⲣⲟⲓ ⲟⲩⲟⲛ ⲛⲓⲙ ⲉⲧϩⲟⲥⲉ ⲁⲩⲱ ⲉⲧⲟⲧⲡ̄· 
ⲁⲩⲱ ⲁⲛⲟⲕ ϯⲛⲁϯ ⲉⲙⲧⲟⲛ ⲛⲏⲧⲛ̄· ⲁⲩⲱ ⲟⲛ ϥⲱϣ ⲉⲃⲟⲗ ⲟⲩⲃⲉ ϩⲟⲓⲛⲉ ⲉⲩϩⲟⲥⲉ 
ⲉⲡϫⲓⲛϫⲏ· ⲛ̄ⲑⲉ ⲉⲧⲥⲏϩ ϫⲉ ⲁϩⲣⲟⲟⲩ ⲛⲉⲧϩⲟⲥⲉ· ⲥⲉϩⲟⲥⲉ ⲉⲡϫⲓⲛϫⲏ· ⲁⲩⲱ ⲟⲛ ϫⲉ 
ⲁⲛ<ⲁ>ⲁⲛⲟⲙⲓⲁ ϫⲓⲥⲉ ⲉⲧⲁⲁⲡⲉ· ⲁⲩϩⲣⲟϣ ⲉϫⲟⲓ ⲛ̄ⲑⲉ ⲛ̄ⲟⲩⲉⲧⲡⲱ ⲉⲥϩⲟⲣϣ̄·

Desire to obey God, my son, and you will not desire to obey your 
wish, and you will obey God. God’s wish is to keep his command-
ments. For if you keep his commandments, you shall make yourself 
strong in all your works, and your work will be excellent, for his 
commandments are not burdensome (1 John 5:3). He is crying out 
again, “Come to me, all who are weary and burdened, and I will 
give you rest” (Matthew 11:28). And again he cries out against some 
who labor in vain, as it is written, “Why do those who labor, labor 
in vain?” (6 Ezra 16:46). And again, “My iniquities were higher than 
my head, they weighed upon me like a heavy burden” (Psalm 37:5).21

19. On the Coptic manuscripts of Stephen the Theban’s Sermo asceticus, 
see suciu, “Revisiting the Literary Dossier” (cited n. 7), 307-309; codicological 
reconstruction of MONB.ON in idem, “Stephen the Theban” (cited n. 8), 632-637.

20. Editio princeps by G. L. minGArelli, Ægyptiorum codicum reliquiæ 
Venetiis in Bibliotheca Naniana asservatæ (Bologna: Typis Lælii a Vulpe, 
1785), 335-336. The fragment was wrongly attributed to Paul of Tamma and 
edited among the works of this author by T. orlAndi, Paolo di Tamma: Opere 
(CMCL; Rome: CIM, 1988), 67-68 (semi-diplomatic edition of the Sahidic 
text), 120-121 (continuous Sahidic text and Italian translation). For the correct 
identification of the Venice fragment, see E. lucchesi, “Une version copte du 
Sermo asceticus d’Étienne le Thébain,” Analecta Bollandiana 115 (1997), 252.

21. Coptic text and English translation in suciu, “Stephen the Theban” 
(cited n. 8), 663, 673.
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The Greek text aligns quite well with the Coptic at this point:

Υἱέ μου, νίκησον τὰ θελήματα σου, ἵνα δουλεύῃς τῷ θελήματι τοῦ Θεοῦ· 
τοῦτο οὖν ἐστι τὸ θέλημα τοῦ Θεοῦ, τὸ φυλάξαι αὐτοῦ τὰς ἐντολάς· ἐὰν 
δὲ φυλάξῃς αὐτοῦ τὰς ἐντολάς, γίνῃ δυνατὸς ἐν πᾶσι τοῖς ἔργοις σου· 
καὶ ἔσται τὸ ἔργον σου καθαρόν, ὅτι αἱ ἐντολαὶ αὐτοῦ βαρεῖαι οὐκ εἰσίν· 
κράζει γὰρ· δεῦτε πρός με, πάντες οἱ κοπιῶντες καὶ πεφορτισμένοι, καὶ 
ἐγὼ ἀναπαύσω ὑμᾶς. πάλιν κράζει περί τινων ματαίως κοπιώντων ὅτι· 
διὰ τί οἱ κοπιῶντες ματαίως κοπιῶσιν; καὶ πάλιν· αἱ ἀνομίαι μου ὡσεὶ 
φορτίον βαρὺν ἐβαρύνθησαν ἐπ᾽ ἐμέ·

My son, conquer your wishes, so that you became servant of the will 
of God. This is therefore the will of God that you keep his command-
ments. And if you keep his commandments, you make yourself strong 
in all your works, and your work will be pure, for his commandments 
are not burdensome (1 John 5:3). For he cries out, “Come to me, 
all who labor and are burdened, and I will give you rest” (Matthew 
11:28). And he cries out again about some who labor in vain, “Why 
do those who labor, labor in vain?” (6 Ezra 16:46). And again, “My 
iniquities weighed upon me like a heavy burden” (Psalm 37:5).22

Although they have a scriptural basis, two of the key-terms in the 
passage above, “toil” and “rest,” also belong to the technical vocabu-
lary of the desert fathers. Thus, they must be interpreted in an ascetic 
key: rest (ἀνάπαυσις) is the recompense of the monk who practices the 
toils of asceticism. Stephen gives an ascetic bend to the passage from 
6 Ezra: the toil of the monks can also be vain because of their sins.

Here is a comparison of the quotation in the Coptic and Greek ver-
sions of the Sermo asceticus with the Latin text of 6 Ezra:

6 Ezra 16:4623 Sermo asceticus 73
(Sahidic)

Sermo asceticus 73
(Greek)

Propter quod qui laborant 
sine causa laborant
Wherefore those who 
labor, labor in vain.

ⲁϩⲣⲟⲟⲩ ⲛⲉⲧϩⲟⲥⲉ· ⲥⲉϩⲟⲥⲉ 
ⲉⲡϫⲓⲛϫⲏ·
Why do those who 
labor, labor in vain?

διὰ τί οἱ κοπιῶντες 
ματαίως κοπιῶσιν;
Why do those who labor, 
labor in vain?

As can be observed, while the clause is interrogative in Coptic and 
Greek, the Latin is explanatory, the causal locution propter quod being 
usually rendered as “wherefore, therefore, because, for which cause.” 
Consequently, it seems that Stephen the Theban quoted from a different 
text of 6 Ezra than the one on which the Latin is based.

22. Greek text in des PlAces, “Étienne de Thèbes” (cited n. 9), 50.
23. Bensly, The Fourth Book of Ezra (cited n. 5), 91; BerGren, Sixth Ezra 

(cited n. 2), 224.
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It appears that the quotation puzzled the translator of the Sermo 
asceticus into Arabic, because it is omitted in this version. One can 
observe that the Arabic version is clearly based on the Greek, not on 
the Coptic:24

الرب. لمشية  تتعبد  حتى  هواك  اقهر  ابني  يا 
وتكون اعمالك  كل  في  قويا  تكون  لكي  وصاياه  تحفظ  ان  الرب  مشية  هو   وهذا 
المتعبين ايه  يا  الي  تعالوا  ويقول  يصيح  بثقيلة  هى  ليس  هللا  وصايا  ألن  نقية   اعمالك 
انيحكم. وانا  االوساق  وثقيلي 

O my son, conquer your own desire, so that you submit to the will of 
the Lord. This is the will of the Lord: that you keep his command-
ments, so that you become strong in all your deeds and that your 
deeds will be pure, for the commandments of God are not burden-
some (1 John 5:3). He cries out and says, “Come to me, you who 
labor and are burdened, and I will give you rest” (Matthew 11:28).

It is reasonable to suppose that, as the Arabic translator was not 
able to find the source of the quotation from 6 Ezra, he must have 
considered it suspicious and left it out in the interests of prudence. 
In fact, the same translator proves to be vigilant when spotting other 
dubious references and quotations that could not be identified in the 
Bible. For example, the Arabic omits the reference to 1 Clement 17:6 
in Sermo asceticus § 27, “Pay attention to Moses who says, ‘I am weak 
of speech and smoke from the pot’,” keeping only the text of Exodus 
4:10.25 Furthermore, in Sermo asceticus § 71 the translator into Arabic 
attributed to Paul a direct quotation that actually comes from 1 Clement 
2:6, “as it is written in Paul, ‘Cry over your sins of one another, and 
as to your shortcomings, consider that they are yours’” (مكتوب هو   كما 
لكم بانها  فكروا  مناقصكم  وفي  بعض  بعضكم  خطايا  على  ابكوا  بولس   The 26.(في 
Arabic version is preserved in one of the earliest dated manuscripts in

24. Although it has tentatively been proposed that the Arabic version might 
be derived from the Coptic, see E. lucchesi, “Retractatio à propos de l’identifi-
cation d’Étienne le Thébain,” Analecta Bollandiana 125 (2007), 15-16, here 15, 
everything points out that this translation was made from Greek.

25. See the parallel Arabic text in sAuGet, “Étienne le Thébain” (cited 
n. 10), 379; Greek text in des PlAces, “Étienne de Thèbes” (cited n. 9), 38. The 
reference to 1 Clement in this passage was identified in M. AuBineAu, Homélies 
pascales (cinq homélies inédites) (Sources chrétiennes, 187; Paris: Les Éditions 
du Cerf, 1972), 240 n. 39.

26. sAuGet, “Étienne le Thébain” (cited n. 10), 390. The quotation is anon-
ymous in Coptic and Greek, which simply mention “the written word.” For the 
Greek text, see des PlAces, “Étienne de Thèbes” (cited n. 9), 49. The Ethiopian 
translator, who worked on the Arabic version, realized that the quotation was 
misattributed to Paul and changed the text, laconically mentioning that it comes 
from “the Law” (ሕ[ግ]). The Georgian omits the entire paragraph.
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this language, Vaticanus arabicus 71. This is a parchment codex copied 
by the scribe Anthony David of Baghdad in 885/886 ce at the Great 
Lavra of Saint Sabas in Palestine for the Monastery of Saint Cather-
ine at Mount Sinai.27 The translation must have been completed in the 
Melkite milieu in Palestine, where the monks used Arabic as ecclesi-
astical language already in the Abbasid period, perhaps sometime in 
the ninth century ce. Thus, in contrast to the early date of the Coptic 
and the Greek texts, the Arabic version of the Sermo asceticus belongs 
to a period characterized by a more critical treatment of noncanonical 
sources. I think this is the reason why the Arabic translator censored all 
the noncanonical and apocryphal references which Stephen inserted in 
his treatise, including the quotation from 6 Ezra.

The Ethiopic version of the Sermo asceticus, which is based on the 
Arabic, omits the quotation from 6 Ezra in a similar fashion:

ወልድ[የ]፡ ማእ፡ ሕሊናከ፡ ወፍትወ[ትከ]፡ ከመ፡ ትትቀነይ፡ በሥ[ምረ]ተ፡
እግዚአብሔር።
ወ[ዛ]ቲኬ፡ ይእቲ፡ ሥምረተ፡ [እ]ግዚአብሔር፡ እመ፡ ዐቀ[ብ]ከ፡ ትእዛዛቲሁ፡ 
ከመ፡ ት[ኩ]ን፡ ጽኑዐ፡ በኵሉ፡ ግብርከ፡ [ወ]ትኩን፡ ምግባሪከ፡ ጽሪተ፡ [እ]ስመ፡  
ሕገ፡ እግዚአንሔ[ር]ሰ፡ ኢኮነ፡ ክቡደ። እስመ፡ ውእቱ፡ ይቤ፡ ንዑ፡ ኀቤየ፡ 
ኵልክሙ፡ ኃጥኣን፡ ወክቡዳ[ነ]፡ ጾር፡ ወአነ፡ አዓርፈክሙ።

[My] son, dominate your will and [your] desire, so that you submit 
to the will of the Lord. This is the will of the Lord: if you keep his 
commandments, so that you are strong in all your deeds, [and] your 
deeds are pure, for the law of the Lord is not burdensome (1 John 
5:3). For he said, “Come to me, all you sinners and heavily laden, 
and I give you rest” (Matthew 11:28).28

The passage that interests us here does not appear in the Georgian 
either, as this version omits a large portion of the text, comprising 
§§ 68-83. One may thus conclude that the Coptic and the Greek have 
a better text at this point.

A question that arises immediately is whether Stephen the Theban 
knew and quoted the Greek version of 6 Ezra, or rather a hitherto 

27. The codex is dated to the year 272 “of the Arabs.” On the activity of the 
scribe Anthony David, see S. H. GriFFith, “Anthony David of Baghdad, Scribe 
and Monk of Mar Sabas: Arabic in the Monasteries of Palestine,” Church His-
tory 58 (1989), 7-19; A. BinGGeli, “Les trois David, copistes arabes de Palestine 
aux 9e-10e s.,” in A. BinGGeli – A. Boud’hors – m. cAssin (eds), Manuscripta 
Graeca et Orientalia. Mélanges monastiques et patristiques en l’honneur de 
Paul Géhin (Orientalia Lovaniensia Analecta, 243; Leuven – Paris – Walpole, 
MA: Peeters, 2016) 79-117, esp. 80-100.

28. The text is transcribed and translated from the only extant Ethiopic 
manuscript of Stephen the Theban’s Sermo asceticus, EMML 4493, fol. 105r, 
col. A, ll. 6-19.
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unidentified Coptic version of it. Unfortunately, an answer to this ques-
tion cannot be offered at the present stage of documentation. Even if 
Stephen probably wrote the Sermo asceticus in Coptic, he may have 
known Greek, which means that he could have had access to 6 Ezra in 
this language. Notably, as the Oxyrhynchus fragment attests, the Greek 
text of the pseudepigraphon was available in his time in Egypt.
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