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Abstract

The Coptic Sahidic version of the Fourth Book of Maccabees was discovered by Enzo 
Lucchesi in the nineteen eighties, but up to this day has not been published. This article 
presents the extant fragments of the manuscript, stored at the National Library in Paris 
and the library of the University of Michigan. The paleography of the manuscript and 
the contents of the version are discussed in the introductory remarks, which are fol-
lowed by a transcription and English translation of the fragments.
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In the early nineteen eighties, Enzo Lucchesi published two short notes in 
which he identifies a number of Coptic parchment leaves as remnants of a 
Sahidic Coptic translation of the Fourth Book of Maccabees (4 Macc).1 The 
leaves, though once part of the same codex, are now deposited in two differ-
ent libraries: the National Library in Paris and the library of the University of 
Michigan. There are two leaves in Paris, of which one is complete (BnF Copte 
1313 f. 28) and one is extant in three fragments (1316 f. 114, 1323 f. 171, and 1323 
f. 214). There are three leaves in Michigan (Mich. Ms. 158 [34] a-b, c-d, and e-f ). 
The lower left and upper right corners of the Michigan leaves are missing, but 
only a few lines of text are lost.

1 Lucchesi, 1981; Lucchesi, 1983.
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According to Louise A. Shier, the Michigan leaves of 4 Macc “were bought in 
Cairo by the late Francis W. Kelsey in May, 1924.”2 The Paris leaves of 4 Macc were 
among the manuscripts Gaston Maspero brought from the White Monastery 
to the National Library in 1886-7.3 The codex therefore belonged to the White 
Monastery.

The Paris leaves preserve the beginning of the first chapter; the Michigan 
leaves, many verses of the last four. The page numbers have survived only on 
the Paris leaf that bears the inventory number 1313 f. 28. It is paginated 175-6; 
since it immediately follows the leaf that is extant in fragments 1316 f. 114, 1323 
f. 171, and 1323 f. 214, the latter must have been paginated 173-4.4 Fragment 
1323 f. 171 preserves the superscription with the text’s title, “The Book of the 
Maccabees.”5

The leaves originally measured 32×25cm.6 The superscript is written in slop-
ing uncials; the rest, in bimodular uncials. The text is arranged in two columns 
that contain 30-31 lines each. New paragraphs are indicated by considerably 
enlarged initials that are sometimes enhanced by red ink. The initial letter is 
marked with an obelos above and a “budded” diplē below it; the two signs may 
be used either singly or together. The blank parts of the lines preceding the 
new paragraphs are filled with several dots and a stroke.

The supralinear system found in this manuscript displays a number of dis-
tinguishing features. Throughout the manuscript, the supralinear strokes are 
shaped as dots. The supralinear strokes are often placed above the definite 
articles ⲡ- and ⲧ- if they precede a consonant (e.g. ⲡ̇ϩⲱⲃ); the same phenom-
enon sometimes occurs when a word begins with two consonants (e.g. ⲥ̇ⲃⲱ). 
The supralinear strokes are also employed to indicate that a vowel is autosyl-
labic, i.e. constitutes an independent syllable (e.g. ⲉ̇ⲃⲟⲗ). The syntactic units 
are occasionally set off with raised points.

The dialect of the text is Sahidic, with a Fayyūmic tendency. The latter is 
manifested by the fact that the supralinear strokes are occasionally replaced 
by ⲉ (e.g., the prepositions ⲉϫⲛ̇, ⲙⲛ̇, and ϩⲛ̇ are often spelled as ⲉϫⲉⲛ, ⲙⲉⲛ, and 

2 Shier, p. 26.
3 See Hyvernat and Porcher, 1933, pp. 108-11.
4 Cf. Lucchesi, 1981.
5 This fragment was mentioned already in Crum, 1926, p. 197, n. 9, who suggested that it came 

from a lectionary.
6 Note that the size of 1313 f. 28, 25×17 cm, given in Hyvernat and Porcher, 1933, p. 151, is not the 

size of the whole leaf, but only of its written area. According to Alin Suciu, this is the case 
with all the manuscripts described by Émile Porcher (private communication).
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ϩⲉⲛ), and especially by the use of -ⲃ as the personal suffix in the expression 
ⲟⲩϩⲱⲃ ⲉⲛⲉϭⲱⲃ.

The size of the manuscript’s leaves,7 its ornament, its supralinear system, 
and its linguistic features indicate that it was copied in the scriptorium of 
Toutōn in the Fayyūm. To be more specific, its style resembles the style of 
the manuscripts produced by the “second generation” of Toutōnian scribes.8 
According to their colophons, these manuscripts were copied in Toutōn and 
donated to the White Monastery in the first half of the tenth century.9 It is, 
therefore, reasonable to assume that our manuscript was also produced in the 
first half of the tenth century and donated to the White Monastery.

In what follows, I will discuss the contents of the Sahidic 4 Macc and then 
offer a transcription and translation of the Coptic text. The text of the Paris 
leaves corresponds to 4 Macc 1:1-16 in Rahlfs’ edition of the Septuagint. The 
text of the Michigan leaves corresponds to 4 Macc 15:16-21, 16:14-23, 17:7-12, and 
18:6-15.

The Coptic version is an abridgement of 4 Macc. The omissions made by 
the redactor cannot be explained by the poor condition of the Greek Vorlage, 
nor by the carelessness of a scribe. Since the omissions quite often coincide 
with the narrative shifts (e.g., the text breaks off after 16:23 when the mother 
finishes her exhortation), it is clear that the text was deliberately shortened. The 
redactor’s goal was probably to make the text less repetitive and more dynamic.

The Coptic version is sometimes significantly different from the Greek one. 
Some alterations seem to be an attempt to polish off the incoherence that 
resulted from the abridgement. This point may be illustrated by the Coptic text 
that corresponds to 17:7 in the Greek original. While both versions start with 
similar introductory formulae, their content is different. The difference is prob-
ably caused by the fact that, in the abridged version of 4 Macc, verse 17:7 fol-
lows the mother’s exhortation (16:16-23) urging the sons to fearlessly die for the 
law. In order to connect the exhortation with the following verses the redactor 
modified verse 17:7 so that it encouraged readers to follow the martyrs’ lead.

Occasionally the redactor’s abbreviations can result in a slightly altered 
meaning. The most illustrative case is 15:21, which is significantly shorter 
than the Greek version. The Greek original contains a rather vivid simile in 
which the effect on the mother of the voices of her children is likened to the 
effect of the sirens on those who hear them. By contrast, the Coptic text reads 
simply, “Not of this kind are the songs that are sweet in that manner of (those 

7 The leaves of the Toutōnian manuscripts usually measure 32-35×25-27 cm. See Nakano, p. 154.
8 See Nakano, p. 152.
9 See Depuydt, p. cxv; Nakano, p. 151.
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of ) the sirens.” By shortening the text, the redactor has thus altered a poignant 
simile into a rather banal statement which does not flow well with the previ-
ous text.

It is difficult to ascertain when the text was abridged. According to Lucchesi, 
the Greek Vorlage of the Coptic version was already abridged.10 It is, however, 
also possible that the text was abridged at a later stage of transmission; we 
know that the Latin version of 4 Macc, Passio Sanctorum Machabaeorum, was 
abridged after it was translated.11 Sometimes the translators even abridge the 
text themselves: according to Hugh M. Olmsted, Maksim Grek in his Church 
Slavonic translation of 4 Macc skipped those passages that he considered 
redundant.12

There is, however, a peculiar feature that brings the Coptic version closer to 
the abridged versions of 4 Macc in Greek and distinguishes it from the abridge-
ments available in other languages. It has been noted that the Church Slavonic 
version and the abbreviated Latin version omit the introductory philosophical 
section of 4 Macc.13 The beginning of the Coptic version, judging from what 
has survived, does not indicate any abbreviation process; it seems that only 
the last chapters were abbreviated. The same phenomenon is attested by a 
number of Greek manuscripts, most notably by Mss 690 (tenth century) and 
58 (eleventh century).14 Since the omissions in the Greek manuscripts and in 
the Coptic version rarely overlap, there can be no direct relationship between 
them. This notwithstanding, it seems possible to say that all these manuscripts 
exhibit the same tendency.

Perhaps the most peculiar feature that distinguishes the Coptic version 
from the Greek one is that Eleazar is considered to be the husband of the 
mother and the father of her sons (see the Coptic translation of 16:15, 17:9, and 
18:9). In this regard, the Coptic version of 4 Macc is probably indebted to the 
Byzantine tradition that goes back to Gregory of Nazianzus. Gregory seems to 
be the first to call Eleazar the father of the seven brothers. In his view, Eleazar 
is not the biological father, but the spiritual one, and not only of the brothers, 

10 Lucchesi, 1983, p. 22.
11 Whenever the Passio occurs in a medieval biblical manuscript, it is almost twice as short 

as the original text of the translation. See Dörrie, pp. 8-10.
12 Олмстед, pp. 96-8.
13 Maksim Grek omitted verses 1:10-3:21; the Passio, when it occurs in a biblical manuscript, 

lacks verses 1:6-4:26. See Олмстед, p. 97; Dörrie, p. 10.
14 Ms 58 omits a number of sections in chapters 13 through 18; Ms 690, in chapters 14 through 

17. I am indebted to Robert J. V. Hiebert for this information. For the description of these 
manuscripts see Rahlfs, pp. 246 and 264-5.
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but also of their mother. We find evidence of this in Gregory’s portrayal of the 
mother’s exclamation: εὐχαριστῶ σοι, φησί, Πάτερ ἅγιε, καὶ σοί, παιδευτὰ νόμε, καὶ 
σοί, πάτερ ἡμῶν καὶ προαγωνιστὰ τῶν τέκνων τῶν σῶν Ἐλεάζαρ, ὅτι τὸν τῶν ἐμῶν 
ὠδίνων καρπὸν παρεδέξασθε, καὶ ὅτι μήτηρ ἐγενόμην πασῶν μητέρων ἱερωτέρα.15

As Mariano Rampolla pointed out,16 however, just a few centuries after 
Gregory, Andrew of Crete considered the Maccabean martyrs to be a family, 
in which Eleazar was both father and husband: εὐσεβῶς συντραφέντες, παῖδες 
σοφοί, μαρτυρικῶς τοῦ τυράννου τὰς ἀπειλὰς ἀνδρείως κατῃσχύνατε, ὡς τοῦ νόμου 
ὑπέρμαχοι· καὶ τοῦ πατρὸς ἀκόλουθοι γενόμενοι, ἅγιοι, σὺν μητρὶ θεόφρονι προθύμως 
ἠθλήσατε.17 This view, for which Andrew appears to be the earliest witness, is 
also attested in Syriac literature18 and in two Latin inscriptions from the sar-
cophagus that allegedly contained the relics of the Maccabean martyrs.19

Although a careful modern reader of 4 Macc would certainly consider the 
idea of Eleazar being married to the mother of the seven a forced and artificial 
interpretation of the Greek text, the person responsible for the version attested 
by the Coptic translation most probably saw it as a natural and logical expla-
nation for the relations between Eleazar, the mother, and the sons. Moreover, 
certain passages were apparently read as supporting this interpretation. First, 
in 4 Macc 9:6, the brothers call Eleazar their “teacher” (παιδευτής), while in 
18:9-19 the mother says that it was the father who “taught” (ἐδίδασκεν) them the 
law and the prophets. And second, γυνή in 17:9 can be interpreted not merely 
as “woman,” but also as “wife.” The Coptic translation of these verses reflects an 
attempt to spell out what did not seem to be properly expressed. Having this 
purpose in mind, the redactor changed “seven sons” to “their seven sons” in 17:9 
and pointed out that the father’s death was the one “to which you are called,” 
i.e. the death of a martyr (18:9; cf. the same expression in 16:16).

In what follows, I offer a transcription and translation of the Coptic text.20 
Greek words in the parentheses correspond to the Greek loan-words employed 
in the Coptic text. A dash preceding a Greek word in the parentheses indicates 
that this loan-word is part of a composite noun.

15 In Machabaeorum laudem, 9 (PG 35, p. 925C).
16 Rampolla, p. 465.
17 Μηναία, p. 283; cf. p. 286 (προενήθλησε πατήρ, συναθλοῦσι καὶ υἱοί· ἐφεπέσθω σὺν ἡμῖν καὶ ἡ 

μήτηρ, δικαστά) and p. 292 (τοὺς θαυμαστοὺς ὑμνήσωμεν Μακκαβαίους, Ἐλεαζάρου παῖδας 
Σολομονῆς τε). 

18 Giamil, p. 449; cf. Witakowski, p. 163.
19 Rampolla, pp. 460-1; Marucchi, pp. 317-8; cf. Schatkin, pp. 110-1.
20 Due to the unsatisfactory quality of the photographs I have at my disposal I have not here 

been able to include the Paris fragments 1323 f. 171, 1323 f. 214, and 1316 f. 114.
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BnF Copte 1313 f. 28

ⲣ̄ⲟ̄ⲉ̄

ⲛ̇ⲥⲱⲟⲩ ⸱ (1:7) ⲟⲩ
ⲛ ϭⲟⲙ ⲇⲉ ⲟⲛ ⲙ
ⲙⲟⲓ̈ ⲉ̇ⲟⲩⲉ̇ⲛϩ̇
ⲡⲁⲓ̈ ⲉ̇ⲃⲟⲗ ⲕⲁⲧⲁ

ⲥⲁⲛⲟⲥ ⸱
ⲛⲁⲓ̈ ⲛ̇ⲧⲁⲩⲧⲱ
ⲟⲩⲛ ϩⲁⲣⲟⲟⲩ
ϣⲁϩⲣ̇ⲁⲓ̈ ⲉⲡⲙⲟⲩ ⸱

ⲥ̇ⲙⲟⲧ ⲛⲓ̈ⲙ ⸱ ϫⲉ
ⲕⲁⲥ ⲉⲓ̈ⲉⲧⲁⲙⲱ
ⲧⲛ̇ ϫⲉ ⲡ̇ϫⲟⲉⲓ̈ⲥ
ⲛⲙ̇ⲡⲁⲑⲟⲥ ⲡⲉ
ⲡ̇ⲗⲟⲅⲓ̈ⲥⲙⲟⲥ ⸱

5 ⲁⲩⲱ̇ ⲁⲩⲟⲩⲉ̇ⲛϩ̇
ⲡ̇ϩⲱⲃ ⲉ̇ⲃⲟⲗ ⸱
ϫⲉ ⲡ̇ⲗⲟⲅⲓ̈ⲥⲙⲟⲥ
ⲉ̇ϫⲛ̇ ⲙ̇ⲡⲁⲑⲟⲥ ⸱
(1:10) ⲁⲛⲟⲕ ϩⲱ̇ ϯⲉ̇ⲡⲁⲓ̈

(1:8) ⲟⲩⲛ̇ ϭⲟⲙ ⲇⲉ ⲟⲛ
ⲙⲙⲟⲓ̈ ⲉ̇ϭⲉⲗⲡ̇
ⲡⲁⲓ̈ ⲛⲏⲧⲛ̇ ⲉ̇
ⲃⲟⲗ ⲉ̇ⲡⲉϩⲟⲩⲟ̇
ⲁⲩⲱ̇ ⲧⲁⲧⲁⲙⲱ

10 ⲛⲟⲩ ⲛ̇ⲧⲁⲣⲉ
ⲧⲏ ⲛ̇ⲛⲉⲓ̈ⲣⲱ
ⲙⲉ ⸱ ⲛⲁⲓ̈
ⲛⲧⲁⲩⲙⲟⲩ ⲉ̇ϫⲙ̇
ⲡ̇ϩⲱⲃ ⲉⲧⲛⲁ

ⲧⲛ̇ ⲉ̇ⲣⲟϥ ϩⲛ̇
ⲛⲉϥⲙⲛ̇ⲧ̇ϫⲱ
ⲱ̇ⲣⲉ ⸱
ⲛⲁⲓ̈ ⲛ̇ⲧⲁϥⲁ̇ⲁⲩ
ⲛ̇ϭⲓ̈ ⲉ̇ⲗⲉⲁ̇ⲍⲁ

15 ⲛⲟⲩϥ ⸱ ⲁⲩⲱ̇
ⲉⲧⲥⲟⲧⲡ̇ ⲛ̇ⲧⲟ
ⲟⲩ ⲙⲛ̇ ⲧⲉⲩⲙⲁ
ⲁⲩ ⸱ ⲁⲩⲱ̇ ϯ
ⲧ̇ⲙⲁⲉⲓ̈ⲟ̇ ⲙ̇ⲙⲟ

ⲣⲟⲥ ⸱ ⲙⲛ̇ ⲡ̇
ⲥⲁϣϥ̇ ⲛ̇ⲥⲟⲛ ⸱
ⲁⲩⲱ̇ ⲙⲛ̇ ⲧⲉⲩ
ⲙⲁⲁⲩ ⸱
ⲛⲁⲓ̈ ⲛ̇ⲧⲁⲩⲙⲟⲩ

20 ⲟⲩ ϩⲛ̇ ⲟⲩⲛⲟϭ ⲛ
ⲧⲁⲉⲓ̈ⲟ̇ ⸱
(1:11) ⲛⲉⲛⲣⲱⲙⲉ ⲙ̇
ⲙⲁⲧⲉ ⲁⲛ ⲛⲛ̇
ⲧⲁⲩⲣ̇ ϣⲡⲏ

ⲉ̇ϫⲛ̇ ⲧⲁⲣⲉⲧⲏ ⸱
(1:9) ⲛⲁⲓ̈ ⲅⲁⲣ 
ⲛⲧⲉⲣⲟⲩ
ⲟⲃϣⲟⲩ ⲉⲛϩⲓ̈
ⲥⲉ ⸱ ⲁⲩⲱ̇ ⲛ̇
ⲧⲉⲣⲟⲩⲕⲁⲧⲁⲫ

25 ⲣⲉ ⲛ̇ⲧⲉⲩⲙⲛ̇ⲧ̇
ϫⲱⲱ̇ⲣⲉ ⸱
ⲛⲉⲧⲑⲉⲱ̇ⲣⲉⲓ̈ ⲙ̇
ⲙⲟⲟⲩ ⲙ̇ⲙⲁⲧⲉ
ⲁⲛ ⸱ ⲁⲗⲗⲁ ⲁⲩ

ⲣⲟⲛⲉⲓ̈ ⲛⲛ̇ⲃⲁ 30 ⲣ̇ ϣ̇ⲡⲏⲣⲉ ⲟⲛ ⲛ̇

ii 23-25 ⲛⲛ̇ⲧⲁⲩⲣ̇ ϣⲡⲏⲣⲉ: i.e. ⲛⲉⲛⲧⲁⲩⲣ ϣⲡⲏⲣⲉ.
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ⲣ̄ⲟ̄ⲋ̄

ϭⲓ ⲛⲉⲧⲃⲁⲥⲁⲛⲓ̈
ⲍⲉ ⲙ̇ⲙⲟⲟⲩ ⸱
ⲁⲩⲱ̇ ⲁⲩϣⲱ
ⲡⲉ ⲟⲛ ⲛⲗⲟⲓ̈ϭⲉ
ⲉⲧⲣⲉⲩⲕⲁⲧⲁ
ⲗⲩ ⲛⲧ̇ⲙⲛ̇ⲧⲧⲩ
ⲣⲁⲛⲟⲥ ⲛ̇ⲧⲁⲥϯ
ⲟⲩⲃⲉ̇ ⲡⲉⲩϩⲉⲑ
ⲛⲟⲥ ⸱ ⲉ̇ⲁⲩϫⲣⲟ
ⲉⲡⲧⲩⲣⲁⲛⲟⲥ ⸱
ϩⲱⲥⲧⲉ ⲛ̇ⲥⲉⲧⲃ̇
ⲃⲟ ⲛ̇ⲧⲉⲩⲡⲁⲧ
ⲣⲓ̈ⲥ ϩⲓ̈ⲧⲛ̇
ⲧⲉⲩⲙⲛ̇ⲧ̇ϫⲱⲱ̇
ⲣⲉ ⸱
(1:12) ⲉⲓ̈ϣⲁⲛⲉⲓ̈ ⲇⲉ 
⸱
ⲉⲓ̈ⲛⲁϣⲁϫⲉ
ⲉ̇ⲑⲓ̈ⲥⲧⲟⲣⲓ̈ⲁ
ⲛ̇ⲛⲉⲛⲧⲁⲩϣⲱ
ⲡⲉ ⲙ̇ⲙⲟⲟⲩ ⸱ ϯ
ⲛⲁⲧⲁⲩⲉ̇ ⲡ̇ϩⲱⲃ
ⲧⲏⲣϥ̇ ⲕⲁⲧⲁ ⲑⲉ
ⲉ̇ϣⲁⲓ̈ⲁⲁⲥ ⲉⲡ
ⲥⲟⲡ ⸱
ϯⲛⲁϯ ⲉ̇ⲟ̇ⲟⲩ ⲇⲉ
ⲙⲡ̇ⲛⲟⲩⲧⲉ ⲡ̇
ⲥⲟⲫⲟⲥ ⲙⲡ̇ⲧⲏ
ⲣϥ ⸱
ⲁⲩⲱ ⲛ̇ⲧⲉⲓ̈ϩⲉ
ⲧⲁⲕⲧⲟⲓ̈ ⲧⲁϣⲁ

5

10

15

20

25

30

ϫⲉ ⲉ̇ⲧⲉⲩϩⲩⲡⲟ
ⲙⲟⲛⲏ ⸱
(1:13) ⲧⲉⲛⲟⲩ ⲇⲉ ⲉⲓ̈ϣⲓ̈
ⲛⲉ ϫⲉⲛⲉ ⲡϫⲟ
ⲉⲓ̈ⲥ ⲛⲙ̇ⲡⲁⲑⲟⲥ
ⲡⲉ ⲡⲗⲟⲅⲓ̈ⲥⲙⲟⲥ ⸱
(1:14) ⲙⲁⲣⲛ̇ⲡⲟⲣϫⲟⲩ
ⲉ̇ⲃⲟⲗ ⲛ̇ⲛⲉⲩⲉ̇
ⲣⲏⲩ ⸱ ⲛ̇ⲧⲛ̇
ⲉⲓ̈ⲙⲉ ϫⲉ ⲟⲩⲏⲣ
ⲛⲉ ⲛⲉⲥⲙⲟⲧ
ⲙⲡ̇ⲗⲟⲅⲓ̈ⲥⲙⲟⲥ ⸱
ⲁⲩⲱ̇ ⲟⲩⲏⲣ ⲛⲉ ⲙ̇
ⲡⲁⲑⲟⲥ ⸱ ⲁⲩⲱ̇
ϫⲉⲛⲉ ϥⲟ ⲛϫⲟ
ⲉⲓ̈ⲥ ⲉ̇ⲛⲁⲓ̈ ⲧⲏ
ⲣⲟⲩ ⲛ̇ϭⲓ̈ ⲡⲗⲟⲅⲓ̈ⲥ
ⲙⲟⲥ ⸱
(1:15) ⲟⲩ ϭⲉ ⲡⲉ ⲡⲛⲟⲩⲥ
ⲡⲁⲓ̈ ⲉ̇ϣⲁϥⲁ̇ϩⲉ
ⲣⲁⲧϥ̇ ϩⲓ̈ⲧⲛ̇ ⲟⲩ
ⲗⲟⲅⲓ̈ⲥⲙⲟⲥ ⲉϥ
ⲥⲟⲩⲧⲱⲛ ⸱ ⲉϥ
ⲧⲁⲓ̈ⲟ ⲙⲡ̇ⲃⲓ̈ⲟⲥ
ⲛⲧ̇ⲥⲟⲫⲓ̇ⲁ ⲉϥ
ⲕⲱ ⲙ̇ⲙⲟⲥ ϫⲉ
ⲛ̇ⲧⲟⲥ ⲧⲉ ⲧϣⲟⲣ
ⲡⲉ ⸱
(1:16) ⲧⲥⲟⲫⲓ̈ⲁ ϩⲱ
ⲱⲥ ⲧⲉ ⲧⲉⲅ
 [ⲛⲱⲥⲓⲥ

ii 4 ϫⲉⲛⲉ: i.e. ϫⲉ ⲉⲛⲉ.
ii 15 ϫⲉⲛⲉ: i.e. ϫⲉ ⲉⲛⲉ.
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Mich. Ms. 158 (34) a

(15:16) ⲱ̣ [ⲛ]ⲉ̣ⲓ̣ϩ[̣ⲓⲥⲉ ⲉⲧ]
ⲥ̣ⲓ̣ϣⲉ ⲛ̣[ⲧⲁⲩ]
ϫⲟⲛⲧⲉ ⲛ
[ϩ]ⲏⲧⲟⲩ ⲱ̇ ⲧⲙⲁ
ⲁⲩ ⲛ̇ⲛⲉⲓ̈ϩⲣ̇ϣⲓ̇ⲣⲉ
ⲛⲁⲓ̇ ⲛ̇ⲧⲁⲣϫⲓ̈<ϯ>
ⲡⲉ ⲙ̇ⲙⲟⲟⲩ ⲉⲩ
ϩⲟⲥⲉ ⸱ ⲉ̇ϩⲟⲩⲉ̇ ⲡ̇
ϩⲓ̇ⲥⲉ ⲛⲛ̇ⲛ̇ⲁⲁ̇ⲕⲉ
ⲡⲁⲓ̇ ⲛⲧⲁⲣϣⲡ̇
ϩⲓ̇ⲥⲉ ⲛ̇ϩⲏⲧϥ̇
ⲉⲣϯ ⲛⲁⲁ̇ⲕⲉ ⲙ̇
ⲡⲟⲩⲁ̇ ⲡⲟⲩⲁ̇ ⲙ̇
ⲙⲟⲟⲩ ⸱
(15:17) ⲱ ⲧⲉⲓ̈ⲥ̇ϩⲓ̇ⲙⲉ
ⲧⲁⲓ̇ ⲛ̇ⲧⲁⲥϫ̇
ⲡⲉ ⲧ̇ⲙⲛ̇ⲧ̇ⲣⲉϥ
ϣⲉⲙϣⲉⲛⲟⲩ
ⲧⲉ ⲉⲥϫⲏⲕ ⲉ̇ⲃⲟⲗ
ⲙⲁⲩⲁ̇ⲁⲥ ⸱
(15:18) ⲙⲡⲉϥⲡⲱⲱ̇ⲛⲉ
ⲙ̇ⲡⲟⲩⲗⲟⲅⲓⲥ
ⲙⲟⲥ ⲛ̇ϭⲓ̇ ⲡ̇ϣⲟ
ⲣⲡ̇ ⲛ̇ⲧⲁϥⲕⲁ
ⲡⲧⲏⲩ ⸱
ⲟⲩⲇⲉ ⲙ̇ⲡⲉϣⲓ̇
ⲃⲉ ⸱ ⲉ̇ⲣⲉⲡⲙⲉϩ
ⲥ̇ⲛⲁⲩ ϭⲱ̇ϣⲧ̇
ⲉ̇ⲣⲟ ϩⲛ̇ ⲛ̇ⲃⲁⲥⲁ
ⲛⲟⲥ ⲉϥⲟ ⲛⲧⲁ
ⲗⲁⲓ̇ⲡⲟⲣⲟⲥ ⸱
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[ ] 
[ ]
[ ]
[ ]
(15:19) ⲁ[ⲩⲱ ⲛ]ⲉⲣⲑⲉⲱ[ⲣⲉⲓ]
ⲛⲛⲃⲁⲗ ⲙⲡⲟⲩⲁ
ⲡⲟⲩⲁ ⲙ̇ⲙⲟⲟⲩ ⸱
ⲛ̇ⲑⲉ ⲛ̇ⲛⲉⲓ̇ⲃⲁⲗ
ⲙ̇ⲙⲁⲥⲉ ⲉⲩϣⲟ
ⲟⲡ ϩⲛ̇ ⲛ̇⸌ⲃⲁ⸍ⲥⲁⲛⲟⲥ
ⲁⲩⲱ̇ ⲉⲩⲛⲁⲩ ⲉ
<ⲛ>ⲉⲩⲃⲁⲥⲁⲛⲟⲥ ⲙ̣
ⲙⲓ̇ⲛ ⲙ̇ⲙⲟⲟⲩ ⸱
ⲁⲩⲱ̇ ⲛⲧⲟ ⲉⲣⲑⲉⲱ
ⲣⲉⲓ̇ ⲛ̇ⲛⲉⲩϭⲃ̇ϣⲁ̣
ⲉⲩⲟⲩⲱ̇ⲛϩ ̇ⲉ̇ⲃⲟⲗ
ⲙ̇ⲡ̇ⲙⲁⲉⲓ̇ⲛ ⲙ̇
ⲡⲉⲩⲙⲟⲩ ⸱
(15:20) ⲁⲩⲱ̇ ⲙ̇ⲡⲉⲣⲓ̇ⲙⲉ ⲉ
ϫⲉⲛ ⲛ̇ⲥⲁⲣⲝ̇ ⲛ̇
ⲛⲟⲩϣⲏⲣⲉ ⸱
ⲉⲛⲉⲣⲛⲁⲩ ⲅⲁⲣ ⲛ̇
ⲥⲁⲣⲝ̇ ⲛ̇ⲛⲟⲩϣⲏ
ⲣⲉ ⸱ ⲉⲩⲣⲱⲕϩ̇
ⲙ̇ⲙⲟⲟⲩ ⲉ̇ϫⲉⲛ
ⲛ̇ⲥⲁⲣⲝ̇ ⲛ̇ⲛⲉⲩⲉ̇
ⲣⲏⲩ ⸱
ⲛⲉⲣⲑⲉⲱ̇ⲣⲉⲓ̈ ⲛⲛⲉⲩ
ⲁ̇ⲡⲏⲩⲉ̇ ⲉⲩϣⲱ

i 6-7 ⲛ̇ⲧⲁⲣϫⲓ̈<ϯ>ⲡⲉ: the manuscript reads ⲛ̇ⲧⲁⲣϫⲓ̈ⲡⲉ. According to W. E. Crum, 
the verb ϫⲓⲡⲉ is attested only once, in the Vienna leaf K9815; he posits that it 
may be a scribal error for ϫⲓ ϯⲡⲉ.21 The text to which Crum refers is Shenoute’s 

21 Crum, 1939, p. 778a, s.v. ϫⲓⲡⲉ. Crum’s “K9814” is to be corrected to “K9815.”
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Let Our Eyes.22 As Stephen Emmel has pointed out, however, Crum’s ϫⲓⲡⲉ is a 
result of an erroneous word division.23 Since the word is unattested elsewhere, 
it requires an emendation. What Crum once proposed for K9815 seems to be 
the most suitable option for our manuscript.
ii 12-13 ⲉ<ⲛ>ⲉⲩⲃⲁⲥⲁⲛⲟⲥ: the manuscript reads ⲉⲧⲣⲉⲩⲃⲁⲥⲁⲛⲟⲥ.
ii 23-24 ⲛ̇ⲥⲁⲣⲝ̇: i.e. ⲉⲛⲥⲁⲣⲝ.

Mich. Ms. 158 (34) b

[ⲱⲧ ⲙⲙⲟⲟⲩ
[ ]
[ ]
[ ]
 ⲙ]
[ⲙⲟ]ⲟⲩ ⲉϫⲉ̣ⲛ̣ ⲛ̣
ϭⲓϫ ⲛ̇ⲛⲉⲩⲉⲣⲏⲩ ⸱
ⲁⲩⲱ̇ ⲟⲛ ⲉ̇ⲣⲛⲁⲩ
ⲉ̇ϩⲉⲛⲣⲉϥⲙⲟ
ⲟⲩⲧ̇ ⲉⲩⲛⲏϫ ⸱
ⲉ̇ϫⲉⲛ ϩⲉⲛⲣⲉϥ
ⲙⲟⲟⲩⲧ̇ ⸱
ⲁⲩⲱ̇ ⲛ̇ⲧⲉⲣⲉⲣ
ϭⲱ̇ ⲉⲣⲛⲁⲩ ⲉⲡ
ⲙⲏⲏϣⲉ ⲛ̇ⲛⲟⲩ
ϣⲏⲣⲉ ⲉⲩⲙⲟ
ⲟⲩⲧ̇ ⸱ ⲁⲩⲱ̇
ⲉⲩⲛⲏϫ ϩⲉⲛ ⲟⲩ
ⲙⲁ ⲛⲟⲩⲱⲧ ⲙ̇
ⲡⲉⲣⲣⲓ̈ⲙⲉ ⲉⲡ
ⲧⲏⲣϥ̇ ⸱
(15:21) ⲛϩⲉⲛⲧⲉⲓ̈ⲙⲓ̇ⲛⲉ
ⲁⲛ ⲛⲉ ⲛϫⲱ ⲉⲧ
ⲛⲟⲧⲙ̇ ⲛ̇ⲧⲉⲓ̈ϩⲉ ⸱
ⲛ̇ⲧⲉ ⲛⲍⲩⲣⲏ
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ϣ̣ⲉ̣ⲛⲟⲩ̣[ⲧⲉ ⲉⲛⲁ]
ⲛ̣ⲟⲩⲥ ⸱ [ⲁⲩⲱ ⲛ]
ⲧⲁⲥⲉⲣ ϫⲟⲉⲓ̈[ⲥ ⲉⲧ]
ⲙⲉⲛⲧ̇ⲣⲉϥϣ[ⲙ]
ϣⲉⲛⲟⲩⲧⲉ ⲉⲧ
ϫⲏⲕ ⲉ̇ⲃⲟⲗ ⸱
ⲁⲗⲗⲁ ⸱ ⲁⲣϣⲱ
ⲡⲉ ⲉⲣⲟ̇ ⲛ̇ⲅⲉⲛ
ⲛⲁⲓ̇ⲁ̇ ⲁⲩⲱ̇
ⲁⲣϫ̇ⲣⲟ ⲉⲡⲧⲩ
ⲣⲁⲛⲟⲥ ⸱
ⲁⲣϣⲱⲡⲉ ⲉⲣϭⲙ̇
ϭⲟⲙ ϩⲛ̇ ⲛⲟⲩϣⲁ
ϫⲉ ⲙⲛ̇ <ⲛ>ⲟⲩⲙⲉⲉⲩⲉ̇ ⸱
ⲁⲩϭⲉⲛⲧⲉ ⲅⲁⲣ
ⲉⲣⲟ̇ ⲛ̇ϫⲱ̇ⲱⲣⲉ ⸱
(16:15) ⲕⲁⲓ̈ⲅⲁⲣ ⲛ̇ⲧⲉ
ⲣⲟⲩⲁ̇ⲙⲁϩⲧⲉ ⲙ̇
ⲙⲟ ⲙⲛ̇ <ⲛ>ⲟⲩϣⲏⲣⲉ ⸱
ⲛⲉⲣⲁϩⲉⲣⲁⲧⲉ ⲉⲣ
ⲛⲁⲩ ⲉ̇ⲗⲉⲁ̇ⲍⲁⲣⲟⲥ
ⲡⲟⲩⲏⲏⲃ ⲡⲟⲩ
ϩⲁⲓ̈ ⲉⲩⲃⲁⲥⲁⲛⲓ̈
ⲍⲉ ⲙ̇ⲙⲟϥ ⸱
ⲛⲉⲣϣⲁϫⲉ ⲅⲁⲣ ⸱

22 Edited in Emmel 2008, pp. 190-7.
23 See Emmel 2002, p. 106, n. 56.
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ⲛⲟⲥ ⸱
(16:14) ⲱ ⲧⲉⲓ̈ⲙⲁⲁⲩ 
ⲉⲧ
ⲧⲁⲉⲓ̈ⲏⲩ ⲛ̇
ⲧⲁⲥϣⲱⲡⲉ

ⲙⲉⲛ ⲡⲟⲩⲁ̇ ⲡⲟⲩⲁ̇ ⸱
ⲛ̇ⲛⲟⲩϣⲏⲣⲉ ⸱
ⲛⲧⲁⲥⲡⲉ ⲛⲉⲛ
ϩⲉⲃⲣⲁⲓ̈ⲟⲥ ⲉⲣϫⲱ

ⲙⲙⲁⲧⲟⲓ̈ ⲛⲟⲩ
ⲙⲛ̇ⲧ̇ⲣⲉϥϣⲉⲙ

30 ⲙⲙⲟⲥ ⸱ ϫⲉ
(16:16) ⲛⲁϣⲏⲣⲉ ⲡⲉⲓ̈ⲁ

ii 14 ⲙⲛ̇ <ⲛ>ⲟⲩⲙⲉⲉⲩⲉ̇: the manuscript reads ⲙⲛ̇ ⲟⲩⲙⲉⲉⲩⲉ̇.
ii 19 ⲙⲛ̇ <ⲛ>ⲟⲩϣⲏⲣⲉ: the manuscript reads ⲙⲛ̇ ⲟⲩϣⲏⲣⲉ.
ii 21 ⲉ̇ⲗⲉⲁ̇ⲍⲁⲣⲟⲥ: i.e. ⲉⲉⲗⲉⲁⲍⲁⲣⲟⲥ.

Mich. Ms. 158 (34) c

ⲅⲱⲛ ⲛ[ⲧⲁⲩⲧⲉ]
ϩⲙ̇ ⲧⲏⲩⲧⲛ
ⲉ̇ⲣⲟϥ ⲉⲧⲃⲉ ⲧ̇
ⲙⲛ̇ⲧ̇ⲙⲛ̇ⲧ̇ⲣⲉ
ⲙⲡⲉⲛϩⲉⲑⲛⲟⲥ
ⲁ̇ⲅⲱⲛⲓ̈ⲍⲉ ϩⲛ̇ ⲟⲩ
ⲟⲩⲣⲟⲧ ⲉⲧⲃⲉ ⲡ̇
ⲛⲟⲙⲟⲥ ⲛⲉⲛ
ⲉⲓ̇ⲟⲧⲉ ⸱ (16:17) ⲕⲁⲓ̇
ⲅⲁⲣ ⲟⲩϩⲱⲃ ⲉ̇
ⲛⲉϭⲱⲃ ⲡⲉ ⲡⲁⲓ̈ ⲉ
ⲧⲙ̇ϩⲩⲡⲱⲙⲟ
ⲛⲏ ⲉ̇ⲛⲉⲓ̇ⲃⲁⲥⲁ
ⲛⲟⲥ ⸱ ⲉⲧⲃⲉ ⲧ̇
ⲙⲛⲧ̇ⲣⲉϥϣⲙ̇
ϣⲉⲛⲟⲩⲧⲉ ⸱
ⲛⲧⲱⲧⲛ̇ ⲇⲉ ⲛ̇
ⲧⲉⲧⲛ̇ ϩⲛ̇ϣⲏ
ⲣⲉ ϣⲏⲙ ⸱ ⲡⲉ
ⲧⲉϣϣⲉ ⲉ̇ⲣⲱⲧⲛ̇
ⲡⲉ ⲉⲧⲙ̇ⲡⲱⲧ
ϩⲏⲧⲟⲩ ⲛ̇ⲛ̇ⲃⲁ
ⲥⲁⲛⲟⲥ ⸱
(16:18) ⲁⲣⲓ̈ ⲡ̇ⲙⲉⲉⲩⲉ̇ ⲱ̇ ⲛⲁ
ϣⲏⲣⲉ ϫⲉ ⲉⲧⲉ
ⲧⲉⲛϣⲟⲟⲡ ϩⲙ
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ⲡⲉⲧ̣[
ⲛⲏⲧⲛ ⸱
(16:19) ⲉⲧⲃⲉⲡⲁⲓ̈ ⲡⲉⲧⲉ̣[ϣ]
ϣⲉ ⲉ̇ⲣⲱⲧⲛ̇ ⲡⲉ
ⲉ̇ϩⲩⲡⲱⲙⲓ̇ⲛⲉ
ⲉⲧⲃⲉ ⲡ̇ⲛⲟⲩⲧⲉ ⸱
(16:20) ⲕⲁⲓ̈ⲅⲁⲣ ⲡⲉⲛⲉⲓ̈
ⲱⲧ ⲁⲃⲣⲁϩⲁⲙ ⸱
ⲉϥϭⲉⲡⲏ ⲉ̇ⲕⲱ
ⲛⲥ̇ ⲛⲓ̇ⲥⲁⲁⲕ
ⲡⲉϥϣⲏⲣⲉ ⸱
ⲉ̇ⲧⲉ ⲡⲁⲓ̇ ⲡⲉ
ⲡⲉⲓ̇ⲱⲧ ⲛⲛ̇
ϩⲉⲑⲛⲟⲥ ⸱ ⲛⲉ
ⲣⲉⲧ̇ϭⲟⲣⲧⲉ ⲛ̇
ⲧⲟⲟⲧϥ̇ ⲉ̇ⲉⲛⲧⲥ̇
ⲉ̇ϩⲣⲁⲓ̈ ⲉ̇ϫⲱϥ ⸱
ⲁⲩⲱ̇ ⲙ̇ⲡⲉϥϣ̇
ⲧⲟⲣⲧⲣ̇ ⲉⲡⲧⲏ
ⲣⲉϥ ⸱
(16:21) ⲁⲩⲱ̇ ⲟⲛ ⲇⲁⲛⲓ̈ⲏⲗ
ⲡⲇⲓ̈ⲕⲁⲓ̇ⲟⲥ ⲁⲩ
ⲛⲟϫⲉϥ ⲉⲡϣⲏⲓ̈
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ⲡ̇ⲕⲟⲥⲙⲟⲥ ⲉ̇ⲡⲉⲓ̈
ϩⲱⲃ ⲉⲧⲃⲉ ⲡ̇
ⲛⲟⲩⲧⲉ ⸱
ⲁⲩⲱ ⲉⲧⲃⲏⲏⲧϥ̇
ⲟⲛ ⲧⲉⲧⲛⲁⲣ̇ ⲣ̇ⲣⲟ

30
ⲛⲙ̇ⲙⲟⲩⲓ̈ ⸱
ⲁⲩⲱ ⲟⲛ ⸱ ⲁⲛⲁⲛⲓ̈
ⲁⲥ ⸱ ⲁⲍⲁⲣⲓ̈ⲁⲥ ⸱
ⲙⲓ̇ⲥⲁⲏⲗ ⸱ ⲁⲩ
ⲛⲟϫⲟⲩ ⲉⲧⲕⲁ

Mich. Ms. 158 (34) d

[ⲙⲓⲛⲟⲥ
[ ]
[ ]
 ]ⲗⲟⲓ̣
[ϩⲉ ⲛⲥⲉϫⲓ] ⲡⲉⲕ
[ⲗⲟ]ⲙ ⸱ ⲛⲧ̇
ⲙⲉⲛⲧ̇ⲁⲧⲧⲁ
ⲕⲟ ⲛ̇ⲥⲉⲕ̇ⲗⲏⲣⲟ
ⲛⲟⲙⲉⲓ̈ ⲙ̇ⲡⲱ
ⲛϩ ̇ⲉⲧⲙⲏⲛ ⲉ̇ⲃⲟⲗ ⸱
(16:22) ⲁⲛⲟⲛ ϩⲱⲱⲛ
ⲙⲁⲣⲉⲛⲕⲱ
ⲛⲁⲛ ⲛ̇ⲧ̇ⲡⲓ̇ⲥ
ⲧⲓ̇ⲥ ⲉⲧϫⲓ̈ ⲉ̇
ϩⲟⲩⲛ̇ ⲉⲡⲛⲟⲩ
ⲧⲉ ⸱ ⲁⲩⲱ
ⲙ̇ⲡⲉⲣⲧ̇ⲣⲉⲛⲉⲣ
ϭⲁⲃϩⲏⲧ ⲉⲡⲧⲏ
ⲣⲉϥ ⸱ (16:23) ⲟⲩϩⲱⲃ
ⲅⲁⲣ ⲉⲛⲉϭⲱⲃ ⲡⲉ
ⲛⲉⲧⲥⲟⲟⲩⲛ̇ ⲛ̇ⲧ̇
ⲙⲛ̇ⲧ̇ⲣⲉϥϣⲙ̇
ϣⲉⲛⲟⲩⲧⲉ ⲉⲧ
ⲣⲉⲩⲡⲱⲧ ⲛⲧⲟⲟ̇
ⲧⲟⲩ ⲛⲛ̇ⲃⲁⲥⲁ
ⲛⲟⲥ ⸱
(17:7) ⲁⲛⲟⲛ ϩⲱⲱⲛ ⲡⲉ
ⲧⲉϣϣⲉ ⲉ̇ⲣⲟⲛ
ⲡⲉ ⸱ ⲉⲧⲣⲉⲛϯ
ⲙ̇ⲡⲉⲛⲟⲩⲟⲓ̈ ⲉ̇
ϫⲉⲙ ⲡⲉⲛⲙⲟⲩ
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[ⲙⲙⲓⲛ] ⲙⲙⲟⲛ
 ]ϣ ⲧⲉⲩϩⲩ
ⲡⲟⲙⲟⲛⲏ ⸱
(17:8) ⲉⲛⲉⲉ̇ⲝⲉⲥⲧⲓ̈ ⲛⲁⲛ ⸱
ⲧⲉⲛⲟⲩ ⲡⲉ ⲉⲥ
ϩⲁⲓ̈ ⲛ̇ⲛⲉⲓ̇ϣⲁϫⲉ
ⲉϩⲣⲁⲓ̈ ⲉ̇ϫⲉⲙ ⲡⲉⲩ
ⲉⲙϩⲁⲁⲩ ⸱ ϫⲉ
ⲕⲁⲥ ⲛⲉⲧϣⲟⲟⲡ
ϩⲙ̇ ⲡⲉⲛϩⲉⲑ
ⲛⲟⲥ ⲛ̇ⲥⲉϫⲟⲟⲥ ⸱
ϫⲉ (17:9) ⲉⲓ̇ⲥ ⲟⲩϩⲗ̇ⲗⲟ
ⲉϥⲟⲩⲁ̇ⲁⲃ ⸱ ⲙⲛ̇
ⲟⲩϩⲗ̇ⲗⲱ ⲛ̇ⲥ̇ϩⲓ̈
ⲙⲉ ⸱ ⲙⲛ̇ ⲡⲉⲩ
ⲥⲁϣϥ̇ ⲛ̇ϣⲏⲣⲉ ⸱
ⲉⲩⲕⲏ ⲉϩⲣⲁⲓ̈ ⲉⲩ
ⲧⲟⲙⲥ̇ ϩⲙ̇ ⲡⲉⲓ̈ⲧⲟ
ⲡⲟⲥ ⲡⲁⲓ̈ ⸱
ⲛⲧⲟⲟⲩ ⲇⲉ ⲁⲩⲃⲱⲗ
ⲉ̇ⲃⲟⲗ ⲛ̇ⲧ̇ϭⲟⲙ
ⲙ̇ⲡ̇ⲧⲩⲣⲁⲛⲟⲥ ⸱
ⲉⲧⲃⲉ ⲧ̇ⲡⲟⲗⲩ
ⲧⲓ̈ⲁ̇ ⲛⲛ̇ϩⲉⲃⲣⲁⲓ̈
ⲟⲥ ⸱ (17:10) ϫⲉⲕⲁⲥ
ⲉⲣϣⲁⲛ ⲟⲩⲣⲱ
ⲙⲉ ⲟⲩⲱϣ ⲉ̇ϫⲓ̈
ⲡⲉⲧϩⲓ̈ⲧⲟⲩ
ⲱϥ ⲛ̇ϭⲟⲛⲥ̇ ⸱
ⲉϥⲉⲛⲁⲩ ⲛⲃⲁ
ⲥⲁⲛⲟⲥ ⲉⲧϫⲓ̈
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ii 8 ⲉⲙϩⲁⲁⲩ: i.e. ⲙϩⲁⲁⲩ.
ii 30-31 ⲛⲃⲁⲥⲁⲛⲟⲥ: i.e. ⲉⲛⲃⲁⲥⲁⲛⲟⲥ.

Mich. Ms. 158 (34) e

ⲉ̇ϩⲟⲩⲛ̇ ⲉⲡⲙⲟⲩ ⸱
ⲛ̇ⲧⲁⲩϩⲩⲡⲟⲙⲓ̈
ⲛⲉ ⲉ̇ⲣⲟⲟⲩ ⲛ̇ϭⲓ̇
ⲛⲉⲓ̈ⲅⲉⲛⲛⲉⲟⲥ ⸱
(17:11) ⲟⲩⲙⲉ ⲡⲉ ⲡⲉⲓ̈ⲁ̇
ⲅⲱⲛ ⸱ ⲁⲩⲱ̇
ⲡⲁⲅⲱⲛ ⲉⲧ
ⲧⲁⲉⲓ̇ⲏⲩ ⲉ̇ⲙⲁ
ⲧⲉ ⸱ ⲡⲁⲓ̇ ⲛ̇ⲧⲁⲩ
ϣⲱⲡⲉ ⲛ̇ϩⲏⲧϥ̇
(17:12) ⲁⲩϣⲱⲡⲉ ⲅⲁⲣ
ⲉⲩⲟ ⲛϣⲟⲉⲓ̈ϫ
ⲉ̇ⲡⲉϩⲟⲩⲟ̇ ⸱ ⲁⲩ
ⲇⲱⲕⲓ̈ⲙⲁⲍⲉ
ⲅⲁⲣ ⲛ̇ⲧⲁⲣⲉⲧⲏ
ϩⲓ̈ⲧⲉⲛ ⲧⲉⲩϩⲩ
ⲡⲱⲙⲟⲛⲏ ⸱
ⲁⲩⲱ̇ ⲡⲉⲩϫ̇ⲣⲟ ⸱
ⲁϥϣⲱⲡⲉ ϩⲛ̇
ⲟⲩⲙⲛ̇ⲧ̇ⲁⲧ
ⲧⲁⲕⲟ ⸱
(18:6) ⲧ̇ⲙⲁⲁⲩ ⲅⲁⲣ ⲙ̇ⲡⲓ̇
ⲥⲁϣϥ̇ ⲛ̇ϩⲉⲣ
ϣⲓ̇ⲣⲉ ⲉ̇ⲛⲉⲥϫⲱ
ⲉ̇ⲣⲟⲟⲩ ⲛ̇ⲛⲉⲓ̈
ⲇⲓ̈ⲕⲁⲓ̈ⲱ̇ⲙⲁ ⸱
ⲉⲥϫⲱ ⲙ̇ⲙⲟⲥ ϫⲉ
(18:7) ⲁ̇ⲛⲟⲕ ⲁⲓ̈ϩⲁⲣⲉϩ ⸱
[ⲁ]ⲩⲱ̇ ⲁⲓ̈ϣⲱⲡⲉ
[ⲉⲓ]ⲟⲩⲁⲁⲃ ϩⲉⲛ
[ⲧⲁ]ⲙⲛ̇ⲧ̇ⲡⲁⲣ
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ⲑⲉ̣ⲛ̣[ⲟⲥ ⲉⲧⲧⲃ]
ⲃⲏ[ⲩ ⲁⲩⲱ ⲙⲡⲓ]
ⲧ̣ⲁ̣ⲁⲥ ⲛ̣[ⲗⲁⲁⲩ]
ⲁⲩⲱ ⲁⲓϩⲁⲣⲉϩ ⲉ[ⲧ]
ⲃⲏⲧⲥ̇ⲡⲓ̇ⲣ ⲛ̇
ⲧⲁⲩⲕⲟⲧⲧ̇ ⲛ<ⲧⲟⲟⲧ>ⲥ
(18:8) ⲙ̇ⲡⲉⲣⲱⲙⲉ ⲛ̇
ⲗⲟⲓ̈ⲙⲟⲥ ⸱ ϫⲉ
ϩⲉⲙ ⲧ̇ⲥⲱϣⲉ ⸱
ⲛ̇ⲧⲁⲉ̇ⲣⲏⲙⲟⲥ ⸱
ⲟⲩⲇⲉ ⲙ̇ⲡⲉⲡ
ϩⲟϥ ⲛ̇ⲣⲉϥⲁ̇ⲡⲁ
ⲧⲁ ⸱ ϫⲉϩⲙ̇
ⲡ̇ⲧⲃ̇ⲃⲟ ⲛ̇ⲧⲁ
ⲡⲁⲣⲑⲉⲛⲓ̈ⲁ ⸱
(18:9) ⲁⲓ̇ⲣ ⲡⲉⲩⲟ̇ⲉⲓ̈ϣ
ⲛ̇ⲧⲁⲙⲛ̇ⲧ̇ⲃⲣ̇
ⲣⲉ ⲙⲉⲛ ⲡⲁϩⲁⲓ̈ ⸱
ⲛⲧⲉⲣⲓ̈ⲉⲣ ⲛⲟϭ
ⲁⲓ̈ϫⲡⲉ ⲧⲏⲩⲧⲛ̇ ⸱
ⲡⲉⲧⲙ̇ⲙⲁⲩ ϩⲱ
ⲱϥ ⲉ̇ⲧⲉ ⲡⲉ
ⲧⲉⲛⲉⲓ̇ⲱⲧ ⲡⲉ
ⲁϥⲙⲟⲩ ϩⲱⲱϥ
ϩⲙ̇ ⲡⲉⲓ̇ⲙⲟⲩ ⲛ̇
ⲕⲟⲓ̇ⲛⲱⲛ ⸱
ⲡⲁⲓ̇ ⲛ̇ⲧⲁⲩⲧⲉ
ϩⲙ̇ ⲧⲏⲩⲧⲉⲛ
ⲉⲣⲟϥ ⸱
ⲁⲩⲱ̇ ⲛⲁⲓ̇ⲁⲧϥ̇
ⲙ̇ⲡ̇ⲣⲱⲙⲉ

ii 6 ⲛ<ⲧⲟⲟⲧ>ⲥ: the manuscript reads ⲛⲟⲥ.
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Mich. Ms. 158 (34) f

[ ]
ϩⲙ̣ ⲡ̣ⲱ̣ⲛ[ϩ ⲛ]
ϣⲁ ⲉⲛⲉϩ ⲛ
ⲧⲉ ⲧⲙⲛ̇ⲧⲣⲉϥ
ϣⲉⲙϣⲉⲛⲟⲩ
ⲧⲉ ⸱ ⲙⲡⲉϥⲁ
ϣ ⲁϩⲟⲙ ⲉⲡ
ⲧⲏⲣϥ ⸱
(18:10) ⲡⲁⲓ̇ ⲉⲛⲉϥϯ ⲥ̇ⲃⲱ
ⲛⲏⲧⲛ ⲙ̇ⲡⲉⲩ
ⲟⲩⲟ̇ⲉⲓ̈ϣ ⲉ̇ⲛⲉϥⲟ
ⲛϩ ϩⲙ̇ ⲡ̇ⲛⲟ
ⲙⲟⲥ ⸱ ⲙⲛ̇ ⲛⲉ
ⲡⲣⲟⲫⲏⲧⲏⲥ ⸱
(18:11) ⲁϥⲧⲁⲙⲉ ⲧⲏⲩ
ⲧⲛ ⲉⲧⲃⲉ ⲕⲁ
ⲉⲓ̈ⲛ ⲡⲁⲓ̈ ⲛ̇ⲧⲁϥ
ϩⲱⲧⲃ̇ ⲛⲁⲃⲉⲗ
ⲡⲉϥⲥⲟⲛ ⸱
ⲁⲩⲱ̇ ⲉⲧⲃⲉ ⲉⲓ̈ⲥⲁ
ⲁⲕ ⲛ̇ⲧⲁⲩⲧⲁ
ⲗⲟϥ ⲉϩⲣⲁⲓ̈ ⲛⲑⲩ
ⲥⲓ̈ⲁ̇ ⸱
ⲉⲓ̈ⲧⲁ ⲁϥϯ ⲥ̇ⲃⲱ
ⲛⲏⲧⲛ̇ ⲉⲧⲃⲉ
ⲓⲱⲥⲏⲫ ⲉϥ
ϩⲙ̇ ⲡⲉϣⲧⲉⲕⲟ ⸱
(18:12) ⲁⲩⲱ ⲉⲧⲃⲉ ⲫⲓ
ⲛⲉⲉⲥ ⲡ̇ⲣⲉϥⲕⲱϩ ⸱
ⲁⲩⲱ ⲟⲛ ⲁϥⲧ̇
ⲥⲁⲃⲉ ⲧⲏⲩⲧⲛ̇
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[ϫⲉ] ⲁⲛⲁⲛⲓ̈ⲁⲥ ⸱
ⲙⲛ ⲁⲍⲁⲣⲓ̇ⲁⲥ ⸱
ⲙⲛ̇ ⲙⲓ̈ⲥⲁⲏⲗ ⸱
ⲛⲁⲓ̈ ⲛ̇ⲧⲁⲩⲛⲟ
ϫⲟⲩ ⲛ̇ⲧⲉϩⲣⲱ
ⲛⲥⲁⲧⲉ ⲉⲧⲙⲟⲩϩ ⸱
(18:13) ⲁⲩⲱ ⲁϥϯ ⲉ̇ⲟⲟⲩ ⲛ̇
ⲇⲁⲛⲓ̈ⲏⲗ ⲉϥϩⲙ̇
ⲡϣⲏⲓ̇ ⲛⲙ̇ⲙⲟⲩⲓ̈ ⸱
ⲁⲩⲱ̇ ⲁϥⲙⲁⲕⲁ
ⲣⲓ̈ⲍⲉ ⲙ̇ⲙⲟϥ ⲉⲡⲉ
ϩⲟⲩⲟ̇
(18:14) ⲁϥⲧ̇ⲣⲉⲧⲉⲧⲛ̇ⲣ̇ ⲡ̇
ⲙⲉⲉⲩⲉ̇ ⲛ̇ⲧⲉⲅ
ⲣⲁⲫⲏ ⲛⲏⲥⲁⲓ
ⲁⲥ ⲉϥϫⲱ ⲙ̇ⲙⲟⲥ ⸱
ϫⲉ ⲕⲁⲛ ⲉⲕϣⲁⲛ
ⲉⲓ̇ ⲉ̇ⲃⲟⲗ ϩⲓ̈ⲧⲛ ⲟⲩ
ϣⲁϩ ⲛ̇ⲕⲱϩⲧ
ⲛϥ̇ⲛⲁⲣⲟⲕϩⲕ
ⲁⲛ ⸱ (18:15) ⲁⲩⲱ
ⲟⲛ ⲡⲣⲉϥⲥⲏϩ ⲛ
ϩⲩⲙⲛⲟⲥ ⲇ︦ⲁ︦ⲇ︦
ⲛⲉϥϯ ⲥⲃⲱ ⲛⲏ
ⲧⲉⲛ ϩⲛ ⲛⲉϥⲯⲁⲗ
ⲙⲟⲥ ϩⲛ ⲟⲩϩ̇
ⲗⲟϭ ⸱ ϫⲉ ⲛⲁ
ϣⲱⲟⲩ ⲛⲉⲑⲗⲓ
ⲯⲓ̇ⲥ ⲛⲉⲛⲇⲓ̈
ⲕⲁⲓⲟⲥ ⸱ ⲡ̇[ϫⲟ]
ⲉⲓ̇ⲥ ⲛⲁⲛⲁϩ[ⲙⲟⲩ]
 [ⲛϩⲏⲧⲟⲩ ⲧⲏⲣⲟⲩ]

i 10-11 ⲡⲉⲩⲟⲩⲟ̇ⲉⲓ̈ϣ: i.e. ⲡⲉⲩⲟⲉⲓϣ. See Kasser, p. 77b, s.v. ⲟⲩⲟⲉⲓϣ.
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 Translation

. . . them. 1:7 And (δέ) also I am able to make this clear in (κατά) every way in 
order to tell you that reason (λογισμός) is the lord of the passions (πάθος). 1:8 
And (δέ) also I have the power to unveil this for you to an exceeding degree 
and to tell you about him by his feats, the ones that Eleazar accomplished 
with the seven brothers and with their mother, they who died for the sake 
of virtue (ἀρετή). 1:9 For (γάρ) having disregarded the suffering and despised 
(καταφρονέω) the torments (βάσανος), they bore them even unto death. And 
they made the matter clear, namely that reason (λογισμός) is over the passions 
(πάθος). 1:10 As for me, I too praise (ἐπαινέω) the virtue (ἀρετή) of these people, 
who died for the thing that is good and select, they along with their mother. 
And I am praising them with great honor. 1:11 It was not only the people who had 
marveled at their prowess. It was not only those who were watching (θεωρέω) 
them. But (ἀλλά) those too who were tormenting (βασανίζω) them marveled. 
And they also became a motive for the tyranny (-τύραννος) that fought their 
nation (ἔθνος) to be destroyed (καταλύω), having defeated the tyrant (τύραννος) 
so that (ὥστε) their homeland (πατρίς) might be purified by their prowess. 1:12 
And (δέ) when I (now) come to speak about the story (ἱστορία) of the things 
that happened to them, I will tell the entire matter as (κατά) I often do. And 
(δέ) I will give glory to God, the wise one (σοφός) of everything, and in this way 
again speak about their endurance (ὑπομονή). 1:13 And (δέ) now I ask whether 
reason (λογισμός) is the lord of the passions (πάθος). 1:14 Let us separate them 
one from another and understand how many kinds of reason (λογισμός) there 
are and how many passions (πάθος) there are and whether reason (λογισμός) 
is the lord of all of them. 1:15 Furthermore, what is the mind (νοῦς), that which 
tends to rise through upright reason (λογισμός)? It honors the life (βίος) of wis-
dom (σοφία). It grants that she is the first. 1:16 Wisdom (σοφία) is also [knowl-
edge (γνῶσις)].

15:16 O (ὦ) those bitter troubles by which you, o (ὦ) mother of these young 
men, were tested, which you <tasted> as being more difficult than the labor 
pains that you suffered for each when you were in labor! 15:17 O (ὦ) that 
woman who alone gave birth to the perfect godliness! 15:18 The first (son) 
who drew last breath did not turn your reason (λογισμός), nor (οὐδέ) were you 
changed when the second (son) looked at you in the torments (βάσανος), mis-
erable (ταλαίπωρος) . . . 15:19 And you watched (θεωρέω) the eyes of each one 
of them, like those calf eyes, when they were in the torments (βάσανος), and 
when they saw <their> own torments (βάσανος), and when you, on your part, 
watched (θεωρέω) their nostrils that manifested the sign of their death. 15:20 
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And you did not weep over the flesh (σάρξ) of your sons. For (γάρ) you saw 
the flesh (σάρξ) of your sons being burned, their flesh (σάρξ) stacked on top of 
one another. You watched (θεωρέω) their heads being [cut off ] . . . their hands 
stacked on top of one another and while you also saw dead people lying on top 
of one another. And when you kept seeing how your great number of sons were 
dead and lying in the same place, you did not weep at all. 15:21 Not of this kind 
are the songs that are sweet in that manner of (those of ) the sirens (σειρήν).

16:14 O (ὦ) that honored mother who became a soldier of good godliness [and] 
who became a master of perfect godliness! But (ἀλλά) you came to be a noble 
woman (γενναία) and you defeated the tyrant (τύραννος). You came to be strong 
in your words and <your> thoughts, for (γάρ) you were found to be strong. 16:15 
Moreover (καὶ γάρ), when you and <your> sons were seized, you stood (there) 
seeing Eleazar the priest, your husband, being tormented (βασανίζω). For 
(γάρ) you spoke with each one of your sons in the language of the Hebrews 
(ἑβραῖος), saying, 16:16 “My sons, as for this contest (ἀγών) to which you have 
been called to bear witness for our nation (ἔθνος), contend (ἀγωνίζομαι) eagerly 
for the sake of the law (νόμος) of the fathers. 16:17 Moreover (καὶ γάρ), it is a 
disgraceful thing not to endure (ὑπομονή) these torments (βάσανος) for the sake 
of godliness. As for (δέ) you, you are children; it is fitting for you not to flee 
from the torments (βάσανος). 16:18 Remember, o (ὦ) my sons, that it is because 
of God that you are in the world (κόσμος) for this end and it is also because 
of God that you will rule . . . to you. 16:19 For this reason it is fitting for you 
to endure (ὑπομένω) for the sake of God. 16:20 Moreover (καὶ γάρ), when our 
father Abraham hastened to slay his son Isaac, that is, the father of the nations 
(ἔθνος), the knife was in his hand to bring it down on him, and he was not trou-
bled at all. 16:21 And also Daniel the righteous (δίκαιος) was thrown into the 
lions’ pit. And also Hananiah, Azariah, and Mishael were thrown into the fur-
nace (κάμινος). . . . filth. [And they will receive] the wreath of imperishability24 
and inherit (κληρονομέω) everlasting life. 16:22 Let us too acquire faith (πίστις) 
relating to God and let us not be afraid at all. 16:23 For (γάρ) it is a disgraceful 
thing that the ones who know godliness flee from torments (βάσανος).”

17:7 And we too ought to advance toward our [own] death . . . their endur-
ance (ὑπομονή). 17:8 It would now be fitting (ἔξεστι) for us to write these words 
on their tomb so that the ones who are among our nation (ἔθνος) might say: 
17:9 “Behold, an old man who is a saint, an old woman and their seven sons 

24 Cf. 1 Cor 9:25. The expression ὁ στέφανος τῆς ἀφθαρσίας is often used in the martyrdoms, 
see, e.g., Martyrium Polycarpi, 17, 1 and 19, 2. See also 4 Macc 17:15.
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are laid down and buried in this very place (τόπος). And (δέ) they destroyed 
the power of the tyrant (τύραννος) for the sake of the state (πολιτεία) of the 
Hebrews (ἑβραῖος); 17:10 so that, whenever a man wants to abuse his neighbor, 
he might see the torments (βάσανος) that relate to death that these noble per-
sons (γενναῖος) endured (ὑπομένω). 17:11 This contest (ἀγών) is true and so is the 
exceedingly honorable contest, the one in which they have come to be. 17:12 
For (γάρ) they became exceedingly athletic. For (γάρ) (their) virtue (ἀρετή) was 
tested (δοκιμάζω) by their endurance (ὑπομονή) and their victory took place 
imperishably.”

18:6 For (γάρ) the mother of those seven young men told them these com-
mandments (δικαίωμα), saying, 18:7 “As for me, I was on guard and I was holy 
in [my] pure virginity (-παρθένος) [and I did not] give it away [to anyone.] And 
I guarded [the] rib <from> which I have been built. 18:8 No pestilent (λοιμός) 
man defiled the field of my wilderness (ἔρημος), nor (οὐδέ) did the deceitful 
(-ἀπατάω) serpent defile the purity of my virginity (παρθενία). 18:9 I spent the 
time of my youth with my husband. When I grew up, I gave birth to you. As for 
that one too, that is, your father, he too died this common (κοινός) death, the 
one to which you have been called. Blessed is the man . . . in the eternal life of 
godliness. He did not groan at all, 18:10 he who was teaching you the law (νόμος) 
and the prophets (προφήτης) at the time when he was alive. 18:11 He told you 
about Cain, who killed his brother Abel, and about Isaac, who was offered as 
a sacrifice (θυσία). Then (εἶτα) he taught you about Joseph when he was in 
prison 18:12 and about the zealous Phinehas. And he also taught you [that] it 
was into the burning fiery furnace that Hananiah, Azariah, and Mishael were 
thrown.25 18:13 And he glorified Daniel when he was in the lions’ pit. And he 
praised (μακαρίζω) him exceedingly. 18:14 He made you remember the scrip-
ture (γραφή) of Isaiah, when he says, ‘Even if (κἄν) you go through the fiery 
flame, it will not burn you.’26 18:15 And also David the hymn (ὕμνος)-writer was 
teaching you sweetly in his psalms (ψαλμός), ‘Many are the afflictions (θλῖψις) 
of the righteous ones (δίκαιος); the Lord will rescue [them from them all].’ ”27

25 Cf. Dan 3:17.
26 Isa 43:2.
27 Ps 34:19 LXX.
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